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L-uyu j^, Laui ^ ujJUJi j\ jijii uui v> ji okJuAi . nmt 

iim ^nni, ^ Jliluil <aj_>»JI olfiaJI ^ <uLl>JI Ciljiil c Ijjj . Lu^jij LuLkjjjj 

^uiw^ii \vr\ fc^^.^u uik,i LS J 3<* J >^!t^«^ w 
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J-^ill^l Lta^jllj Jjj^bl JL^ a flU,^ 0 6j>ii jl£ ^Ul ^UjJI 6L^VI 

SLaJI ^4>Ai «GI ^ic ^^LujVI ^.jSj Lj^i IjLS jli jjt ..u .<ljJ\ j ^Jl c^* 

L«S iJo lLaJ Vt jj mr <j pair ^1 t-jal j ttill ^ ^jjjll 4 jfln ^aia Jjju* LtJj 
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Islam. As the global formula of scientific facts generate scientific 
national cultures, which, in turn, form the human knowledge, the 
global character of the facts of Islam generate sorts of superior 
national, moral and social ideals. 

As Said Haleem criticized Muslims for their blind adoption of 
the West, he, in the same time, called them for reopening the way 
to independent reasoning "ljtihad" on proper bases. Muslims' 
longing desire to imitate the West was termed by him as 
"innovation: tagadod" which contradicts the term 
"reconstruction". The reconstuctor liberates the religious thought 
from myths, while the innovator has nothing to do with religion, 
but bad luck imposes this innovator on a certain people, so, he 
uses his incapable mind to destroy every asset and the outcome is 
disastrous to the people. 

Said Haleem gained a wide reputation within the Islamic 
World as a progressive intellecual, especially in the Indian Penin- 
sula. Muhammad lqbal, the renowned poet and intellectual, 
praised him in his book titled "Reconstruction of the religious 
thought in Islam" (1928) and employed his character in his Per- 
sian collection of poems titled "Gavidnamah" inl932 to criticize 
non- religious trends within the Islamic World. Muhammad lqbal 
put Said Haleem on an equal footing with Sayed Gamal Al- Qjf n 
Al- Afghani (Asad Abadi) in awakening the Islamic Oriejtfrr''' 
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tarian republican regimes which were not based on Islamic con- 
sultative principles and in which scholars, experts and intellectu- 
als did not occupy high profile positions within the ruler's admin- 
istration. He was convinced that political thought of 
Contemporary Muslims has been decayed when it excluded 
"seeking the better" option and adopted regimes based on force 
subjugation and got the upper hand of the minority over the ma- 
jority which resulted in classes conflicts and incongruity among 
the classes of the society. 

Said Haleem was one of the most noticeable intellectuals who 
realized the globl concept of Islam. So, he began his contempla- 
tion on the notion of pro-nationalism which he not only consid- 
ered it as contradicting the core of Islam, but also contradicting 
the core of piety and form of barbarism and paganism. The 
spread of nationalism in the Islamic World led to the emergence 
of local moralities within the Islamic peoples which were affect- 
ed by the prevailing myths prior to Islam within these peoples. 
This affected, in turn, the Islamic ideals of morality and society 
leading these ideals to be more Persian, Turkish or Arab than 
Islamic . 

\ Said Haleem was of the opinion that local moralities of these 
S people should on the superior Islamic ideals. Consequently, as 

th&*4? no En s lish mathematics; German astronomy or French 

chemisU there should not be Turkish, Arab, Persian or Indian 
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Said Haleem preferred the Islamic rule to Western political 
systems. He made comparisons between Heavenly and man- 
made laws. He argued that Heavenly laws are derived from Hea- 
venly inspiration that cares of the good for all people without dis- 
cnmination, while man-made laws are the output of the human 
way of thinking which lacks the comprehensive insight of the 
commonweal of human beings . Therefore, these man-made laws 
lead to the emergence of tyrant governments which make the hu- 
man being a slave to another. 

Islam freed man from slavery, provided man with all innova- 
tive work efforts and offered nobody the right to enslave others 
or have a dominant influence over others (Hakemyat). Allah is 
the sole ruler Who set rules and one should not accept any in- 
structions for one's individual and social life from anybody but 
Allah, and should observe rules of Allah in all ways of life. 
Hence, freedom, brotherhood and equality are integrated parts of 
the society and no classes conflicts or national fanaticism should 
arise. Only the "group of people of good conduct" would emerge. 
As a result, goals and intentions would be unified, the govern- 
ment would gain peoples' support and respect as it would be re- 
garded as a guardian to those goals and an ideal of morality and 
civilized principles and hegemony would be achieved between 
the individual and the society. 

Said Haleem waged another wave of criticism against authori- 
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ing in which he waged wave of criticism against the collapse wit- 
nessed by Muslims when they excluded serious scientific studies 
and experiments. As a result, ignorance spread, myths controlled 
their lives and lacked the correct understanding of the religious 
beliefs. Closing the way of indepenent reasoning aggravated the 
situation leading to non-consistency between religious rules and 
progress requirements although Islamic concept calls for confor- 
mity in social life's rules. 

Said Haleem was of the opinion that social corruption was like 
a tight chain. Ignorance led to political decline which, in turn, led 
to bankruptcy. As bankruptcy is the core of every moral deficien- 
cy, evils spread. The Prophet, peace be upon him, said that pov- 
erty is so much like infidelity. 

In order to get rid of poverty and need, Muslims should exert 
every effort to acquire and absorb modern sciences and technolo- 
gies as soon as possible. 

In case there is a necessity for Muslims to learn methods of 
experiments and researches from the West, they should not adopt 
Western social and moral principles or prefer these principles to 
Islamic Jurisprudence (Shari'a) as Western laws were based on 
discrimination and superiority, while brotherhood is the base of 
Islamic Shari'a. Therefore, we should exert our efforts to enforce 
our Islamic Shari'a principles instead of abandoning them and 
seek for alternatives. 
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in Rome in the same year during which he was assassinated 
(1912). This book was titled "^Institution politiqye dans le Soci- 
ete Muslemane" and was republished in the form of an article in 
LOrient et L' Occident" under another title of "Notes pour servi- 
er ala reforme de Societe" which was translated by Molawey 
Abdullah into English and published in April 1927 issue of the 
Islamic Culture magazine which was published in India under the 
title of "The Reform of Muslim Society" and was translated sev- 
eral times into Urdu and published in separate issues . 

Said Haleem was one of the leaders of the religous reform 
movement in the Ottoman State prior to the World War One. 
This movement was one of the most important streams against 
the movement which considered the State, not the Religion, as 
the pivotal element in the life of the nation and, consequently, a 
separation should have been done between religious and civil au- 
thorities. 

But the Religious Reform Movement, represented by Said Ha- 
leem, argued that Islam combines idealism and realism, or theory 
and application, and that it contains a complete constitution cov- 
ering all aspects of human activities such as beliefs, ethics and 
sociology and encompasses all aspects of individual and commu- 
nal life. Hence, there should not be any separation between the 
religion and the state. 

Said Haleem's writings reflect the core of his reformal think- 



T^The" became the Foreign Minister in 1913 and the Prime 
Minister in the same year, thanks to the pressures practiced by 
me Society of Unif.ca.ion and Promotion over Sultan Muham- 
mad Rashad to assign him as Prime Minister, while keepmg the 
Foreign Ministry portfolio in the same time. 

When world war One broke out. he declared non- alignment 
of Turkey, but he had to sign a coalition pact with Germany m 
,914 owing to the Unionists' pressures and that led the Ottoman 
State to actually enter the war against Russia, Great Britain and 
France without being prepared for such a war . 

Realizing me heavy losses on .he Arab fronts in Syria, Iraq 
and Palestine, he resigned in Febmary 1917. In 1919, he was ex- 
ited .o Malta island. He was released in 1920 and chose to restde 
in Rome. In December 1921, a fanatic Armenian shot tarn dead 
in the Italian capital. 

Said Haleem wrote most of his articles in French. These arti- 
cles were translated into Turkish and published in a book under 
ft. tide of "Bohtaneiermez" which means "Our 
4* book have been published from 1916 trp to 1919. Th book 
contained several sections on tire constimtion, our mtel tec «a, 
crises, social crises, fanaticism.globaliza.ion of .slam 1 lam 
Ushmak" and tradition. The well - known Turkish poe, Muham- 
mad Akef was one of the translators of his books 

His las. book, and may be .he most important, was published 
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Said Haleem Pasha 
as an Islamic Reformer 

*D.r. Muhammad Al Said GamalAl din 



Said Haleem Pasha, (1863 - 1921), was a Prime Minister (Al - 
Sadr Al A'azam). He was born in Cairo in 1863. He was the son 
of Haleem Pasha and the grandson' of Muhammad Ali Pasha 
The founder of Al - A'alaweya Family in Egypt. 

Said Haleem Pasha received his special primary education in 
Egypt where he learnt Arabic, Persian, French and English along 
with Turkish. Then, he moved to Istanbul in 1888 where he be- 
came a member in the State's Consultative Council. He was not 
m good terms with Sultan Abdul - Hameed 2 nd, due to Said's re- 
lations with Turkish Youth. He, then, preferred to return to Egypt 
and from there, he left to Europe where he provided intellectual 
and financial help to the Declaration of Parliamentary Rule. 

Said Haleem Pasha returned to Istandul via Egypt in 1908 He 
chaired the State's Consultative Council in 1912. He was delegat- 
ed to negotiate w ith the Italian government over Tripoli war. 

* Univer;lry irman ° f Department of is,amic ^ages Ain shams 
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